The 68th chapter of the Ethiopian dynastic treatise Kəbrä nägäśt
The Ethiopian dynastic treatise Kǝbrä nägäśt 'the 'Nobility of the Kings'1 contains some peculiar theological ideas and concepts. The story about the Ark of the Covenant identified with the real Zion constitutes the core of its plot. The opening lines of the 17th chapter state that the 'Tabernacle of the Law of Lord' (ታቦተ፡ ሕጉ፡ ለእግዚኣብሔር፡) was created by God Himself before He had established the heavens and according to His good will should become the abode of His glory upon the earth (በምድር፡ ማኅደረ፡ ስብሐቲሁ።).2 Below in the same chapter a strict distinction is made between the spiritual original of the Ark of the Covenant, which dwells in heaven, but also wanders on earth (ዘበሰማያት፡ ማ ኅደራ፡ ወበምድር፡ ታንሳሱ፡), resides with men as well as with angles (ወምስለ፡ ሰብእ፡ ተኀ ድር፡ ወምስለ፡ መላእክት፡) and represents the seat of the Holy Spirit (ወለመንፈስ፡ ቅዱስ፡ ማኅደር።), 3 and its copy, that was made of wood, which is not worm-eaten, and overlaid with pure gold by Moses upon God's order. 4 Among numerous epithets attributed to this marvelous object the active participle transformed into the nomen agentis (fem. sing.) mädḫänit (መድኀኒት፡),5 which has two principal meanings, viz. 'Savior' and 'Salvation' , is to be noted. The handmade Ark of the Covenant, which became the main relic of the people of Israel, proved to be mystically connected with its heavenly prototype and therefore became endowed with supernatural power.
When the King Solomon found out that this sacred object had been stolen by his elder son David, known in Ethiopian tradition as Mənilək I, and failed to get it back, he addressed a complaint to God,6 Who consoled him with a good message about the origin of the future Savior of the world from his seed. This story is told in detail in the 68th chapter of the treatise Kǝbrä nägäśt entitled 'On our Savoir Maria' (በእንተ፡ መድኀኒትነ፡ ማርያም።). 7 The term mädḫänit attested Scrinium 13 (2017) [131] [132] [133] [134] [135] here is ambiguous: in the title cited above it is applied to the Virgin Mary, while in the text of the chapter it designates a specific 'essence of Salvation': "Your salvation was created in the abdomen of Adam like the mother-of-pearl before Eve" (ተፈጥረት፡ መድኀኒትክሙ፡ ውስተ፡ ከርሠ፡ አዳም፡ ከመ፡ ዕንቈ፡ ባሕርይ፡ እምቅድመ፡ ሔዋን፤).8 From Adam it passed not to Cain, but to Seth, who was free from the sin of fratricide,9 and then was transmitted mostly through the firstborn sons, albeit with several deviations from that rule: for instance, from Abraham this essence came to Isaac, not to Ismael, from Isaac -to Jacob, not to Esau, from Jacob -to the innocent Judah, not to the erring Reuben, and from Solomon -to Roboam (Rehoboam), not to David / Mənilək. Finally it should reach St. Joachim, the father of Our Lady.10 That idea of transfer of the 'essence of Salvation' through ancestors in the paternal line has a parallel in the Talmudic embryological concept reflected also in some Quranic passages, which assigns the exclusive part in procreation to the male breeder.11
The comparison of that 'essence' with the 'mother-of-pearl' ('ənq w ä baḥrəy) reminds the term baḥrəy 'pearl' in Ethiopian Christian theology, where it denotes the single nature of Christ in full accordance with Monophysite doctrine.12 However, the difference in the use of the word baḥrəy in the dynastic treatise and in theological works is fundamental: in the first case it renders one of the properties created by God at the very beginning of the world for Jesus Christ as a human being, while in the second it describes the Second Hypostasis in the unity of His nature, eternal and uncreated. At the same time the treatise Kǝbrä nägäśt composed by scholars, who undoubtedly were well-versed in theological issues, cannot be labeled as profane. In all probability, their literal adherence to some crucial Monophysite principles, such as the denial of the human nature of Christ, played a malicious joke with them and as a result they became inclined to admit the material existence of an enigmatic 'essence of Salvation' as His integral quality and its physical (even physiological) transmission from generation to generation.
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